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has outshaped itself in Cosmos, the finite mind has its potencv
infinitely increased and becomes the vehicle of the highest
knowledge and omniscience, while by disjunction or Viyoga
the mind wears itself out in running after objects and pleas-
ures of the moment till it is rendered impotent by its objec-
tivity. Bergson has very well explained this truth : " The
mind should be withdrawn from the world of Matter which
imposes upon it its spatial forms and thus arrests the natural
creativity, inwardness and suppleness of conscious life. Con-
sciousness in shaping itself into intelligence, that is to say,
in concentrating itself on Matter, seems to externalise itself.
It is only when the self brackets itself out from the realm of
things that the psychic processes regain their normal ways.
The individual's consciousness, delving downwards, reveals to
him, the deeper he goes, his original personality, to which he
may cling as something solid, as a means of escape from a
life of impulse, caprice, and regret. In our innermost selves,
we may discover an equilibrium more desirable than the one
on the surface. Certain aquatic plants, as they rise to the
surface, are ceaselessly jostled by the current; "their leaves,
meeting above the water, interlace, thus imparting to them
stability above. But still more stable are the roots which,
firmly planted in the earth, support th6na from below." (Mor-
ality and Religion, p. 6). The Upanishads also have a similar
conception where the universe is likened to a peepal tree root-
ed in the univeral consciousness ( Urddhavamulam), spread-
ing its branches and leaves as Life and the phenomenal world.
Thus pure Thought or Truth first reveals itself to the
Mind meditating OR it. The next step is for the seer of
Truth to give expression to his inner revealed knowledge in
language which others can understand. The highest knowl-
edge fashions its own mode of expression and utters itself
out in accents, syllables, in the minimum of words conveying
the maximum of sense. The Vedic mystical syllable of
Pranava or Om, for instance, contains within itself a world
of thought to be <x>mprehended by arduous meditation.
Sometimes, the sound or syllable itself is self-sufficient and
its recitation by itself reveals its meaning. Here, sound and
sense, thought and language, are inextricably linked together
da not appear as separate .entities. Sabia itself is